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Abstrak

Tujuan dari penelitian ini adalah untuk menyelidiki tema ekologi dan etika di dua orang Arab,
“al-Najm al-Kabir” dan “Fi Jazirah al-Nir,” melalui pendekatan etika ekokritik dan
kebajikan. Metode pengumpulan data melibatkan analisis mendalam terhadap teks-teks primer
terpilih. Temuan penelitian menunjukkan bahwa kedua cerita tersebut mengandung nilai-nilai
penting yang berkaitan dengan keseimbangan ekologi dan perilaku etis, yang relevan dalam
konteks global untuk pembangunan berkelanjutan dan pendidikan moral. Kesimpulan dari
penelitian ini adalah bahwa dongeng Arab tidak hanya sebagai sarana hiburan tetapi juga
merupakan instrumen pendidikan yang kuat dalam meningkatkan kesadaran dan
keberlanjutan lingkungan. Penelitian ini memberikan kontribusi baru dalam bidang ini dengan
menggunakan pendekatan inovatif dalam menganalisis dongeng tradisional melalui lensa
ekokritik dan etika kebajikan. Namun, hal ini bukannya tanpa batasan. Skala analisis dibatasi
pada dua cerita dan fokusnya hanya pada konteks Arab saja. Untuk memajukan bidang ini,
akan bermanfaat untuk memperluas cakupan sampel dan memasukkan lebih banyak perspektif
budaya, serta mengeksplorasi pengaruh sosio-kultural yang lebih luas terhadap
perkembangan cerita-cerita ini.

Kata kunci: Dongeng Arab, teori pola dasar, tema ekologi dan etika, monomit, ketahanan
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Abstract

The objective of this research was to investigate ecological and ethical themes in two Arabians,
“al-Najm al-Kabir” and “F1 Jazirah al-Nir,” through ecocritical and virtue ethics approaches.
The data collection method involved an in-depth analysis of selected primary texts. The
research findings indicated that both stories contain significant values pertaining to ecological
balance and ethical conduct, which are pertinent in the global context for sustainable
development and moral education. The conclusion of this research was that Arabian fairytales
were not only a means of entertainment but also a robust educational instrument in promoting
environmental awareness and sustainability. This research makes a novel contribution to the
field by employing an innovative approach to analysing traditional fairy tales through the lenses
of ecocriticism and virtue ethics. However, it is not without limitations. The scale of the
analysis is constrained to two stories and the focus is on the Arabic context only. To advance
the field, it would be beneficial to expand the scope of the sample and include more cultural
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perspectives, as well as explore broader socio-cultural influences on the development of these
stories.

Keywords: Arabian fairytales, archetypal theory, ecological and ethical themes, monomyth,
resilience

Introduction

The Arabian Fairytale represented a significant cultural artefact, reflecting societal values and
concerns while addressing broader ecological and ethical themes. These narratives, rooted in
cultural traditions (Berrebbah 2020; Fakhrulddin, Al-Alwan, and Fadhil 2023; Koerber 2022;
Muhawi and Kanaana 2021; Nwiyi And Monica Udoette 2022; Saced H Algahtani 2024;
Schine 2021), frequently conveyed lessons relevant to the Sustainable Development Goals,
particularly those related to ecological conservation and ethical growth. The Arabian Fairytales
al-Najm al-Kabir by Zahirah al-Baili and F7 Jazirah al-Nir by ‘Adil al-Ghadban offered a
comprehensive portrayal of human interactions with nature, emphasising the consequences of
actions on the environment and society. In al/-Najm al-Kabir, the protagonist's journey from
pride to humility serves to illustrate the significance of maintaining ecological balance and
ethical behaviour. Similarly, F7 Jazirah al-Nir depicts themes of resilience and harmony with
nature, thereby promoting sustainable living. These stories are not only entertaining but also
educational (Alghamdi and Alotaibi 2022; Gultekin and May 2020; Marzolph 2020; Thomure,
Kreidieh, and Baroudi 2020), aligning with contemporary goals of sustainable development
and ethical management. The engaging storytelling style employed in these tales encourages
readers to reflect on their relationship with nature and the importance of maintaining ecological
balance (Mékeld and Meretoja 2022; Millard et al. 2020; Toivonen and Caracciolo 2023).

Previous research on Arab fairy tales has largely focused on their historical and cultural
context, often ignoring ecological and ethical dimensions. These studies have explored the role
of fairy tales in preserving folklore (al-Bataineh and Gallagher 2021; Arkhagha and Awad
2021; Asaqli and Masalha 2020; Ben-Amos 2021; Berrebbah 2020; Fakhrulddin, Al-Alwan,
and Fadhil 2023) and conveying moral values (Betawi 2022, 2023; Muammar, Sujinah, and
Affandy 2020; Muhawi and Kanaana 2021; Seyidov 2024; Thomure, Kreidieh, and Baroudi
2020), but there is a significant gap in analysing these narratives through the lenses of
ecocriticism and virtue ethics. The existing literature lacked a comprehensive examination of
how these stories reflect ecological awareness and ethical developments (Cohen 2022;
Fakhrulddin, Al-Alwan, and Fadhil 2023; Hameed 2021; Mliless and Azzouzi 2020; Muftah
2022), thereby providing opportunities for new insights. Although some scholars have touched
on the socio-cultural implications of these stories, few have explored their potential
contribution to discussions about sustainability and ethical behaviour. This gap highlighted the
need for new perspectives that bridge traditional literary analysis with contemporary ecological
and ethical concerns. This approach offers an opportunity to uncover the deeper meaning and
relevance of these stories in a modern context.

The objective of this paper, entitled "Ecological and Ethical Themes in Two Fairytales
(al-Najm al-Kabir by Zahirah al-Baill and F7 Jazirah al-Niir by ‘Adil al-Ghadban)," is to
investigate the intersection of ecology and ethics in these narratives. This study aimed to
address the existing gap in understanding how these stories convey ecological principles and
ethical virtues, thereby contributing to broader discussions about sustainability and moral
education. In particular, this paper sought to uncover the ways in which these stories reflect
deep ecological values and ethical character development, addressing gaps in the existing
literature. By examining these fairytales through the framework of ecocriticism and virtue
ethics, this paper aimed to provide a deeper understanding of their relevance in contemporary
discussions of sustainable development. The anticipated outcome is a more comprehensive and
contextual analysis of the role of fairy tales in shaping ecological and ethical awareness.
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This paper has argued that the tales al-Najm al-Kabir and Fi Jazirah al-Nir contain
ecological and ethical themes that are of great importance to modern audiences. Preliminary
analysis suggested that these narratives are not only entertaining but also offer insightful
lessons about ecological management and ethical behaviour. Through the journey of their
protagonists, these stories emphasise the interconnection between human actions and the
natural world, advocating a harmonious relationship with nature. Furthermore, they
emphasised the significance of ethical virtues, such as humility and resilience, in personal
growth and social well-being. This paper posited that a more profound examination of these
themes could yield valuable insights into the role of literature in promoting sustainability and
ethical development. It urged contemporary readers to reflect on their responsibilities towards
the environment and society. Consequently, these tales served as effective educational tools,
connecting traditional values with modern challenges in environmental conservation and
character development.

Method

The material object of this research was an Arabian fairytales, which also functions as a unit of
analysis. These Arabian fairytales were selected for their ability to reflect cultural values and
provide insight (Al-Sabbagh 2023; Al-Yahyai et al. 2023; Andreeva 2020; Hurley and Hojeij
2023; Pourgharib, Talarposhti, and Pourya Asl 2024; Youssef 2022) into sustainable
development goals (SDGs). By examining ecological and ethical themes, this tale offered a
unique view of Islamic communication and folklore (Assamarqondi and Musolli 2023; Dibaba
2021; Strachan and Winkel 2020; Al Tenaijy and Al-Batineh 2024), such as: the arrogance of
the handsome Ibn al-Najm who insulted the children of a wood seller who had unknowingly
implied that wood was the source of income for his adoptive father in raising him (the Arabian
tale of al-Najm al-Kabir); and the old woman who predicted the journey of good fortune that
would be experienced by a newborn baby was observed by a bird as one of the king's
investigators is a mystical relationship related to the subjective beliefs of a community by
involving animals as different entities that coexist with humans (the tale of Fi Jazirah al-Niir).
The selection of material objects was carried out through a selection process that considers
their relevance to the research targets. Furthermore, this fairy tale was selected due to its
prevalence in literature and its capacity to convey a profound moral message. The objective of
this selection process was to ensure that the chosen fairy tales would make a significant
contribution to literary and ecological studies.

The research design employed was qualitative-descriptive, which combines in-depth
analysis of the text with socio-cultural context (Amzaludin, Ahmad Rozy Ride, and
Mutmainnah 2023). This design was selected because of its ability to explore the meaning
contained in fairy tales and its relationship to sustainable development goals. This approach
enabled the research to reveal the ecological and ethical themes contained in Arabian fairytales
(Pudjiati et al. 2022). The design work process involved comprehensive narrative analysis,
linking themes to Islamic communication and folklore. This approach enabled the bridging of
the gap between traditional literary studies and contemporary issues related to ecology. The
design ensures that the analysis performed is in-depth and relevant to the modern context.

The primary sources for this research were two Arabian fairytales: al-Najm al-Kabir by
Dr. Zahirah al-Baili and F7 Jazirah al-Niir by ‘Adil al-Ghadban. These fairytales were selected
for their ability to depict themes of redemption and heroism, which are both strong and relevant
to the research objectives. The selection process involved consideration of the narrative
richness and cultural significance of each fairy tale. The themes of redemption in the context
of ecological themes in the novel al-Najm al-Kabir include the transformation of the face into
a frog and the body into scales like a snake after disobeying his biological mother; the journey
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around the forest, village, and city to apologize; being held captive and tortured by a witch to
find gold, silver, and bronze stones; Ibn al-Najm's rescue of a rabbit from the hunters' prey and
the friendship of the two (between Ibn al-Najm and the rabbit) in finding the three stones in
question; and so on. The themes of heroism in the context of ecological themes in the novel Fi
Jazirah al-Nir include the drifting of a baby from a village couple by a King who is afraid of
being rivaled in the future to the sea; the adoption and care of the baby by a pair of poor pearl
fishermen on a remote island, the maturity of the baby who has grown into a handsome young
man with golden hair; the ability of the handsome young man with golden hair to conquer the
storm in order to carry out the King's instructions; the experience of being swept away by a
handsome young man stranded on an island who was helped by three beautiful women; the
manipulation of the King's letter of instruction into a letter containing the welcome and
marriage of the handsome young man to the beautiful king's daughter by three beautiful girls
who helped the young man; the denial of the young man's proposal to the king's daughter and
the king's instruction to the young man to take 3 strands of golden hair owned by a fierce giant
in a haunted forest; the friendliness and politeness of the young man in interacting with old
people and even the witch as the fierce giant's confidant in carrying out the king's instructions;
the cooperation of the handsome blond-haired young man and the witch who succeeded in
bringing 3 strands of golden hair from the fierce giant; a gift of 3 horses containing piles of
gold due to the handsome young man's help and politeness towards his parents and returning
home to show his devotion in carrying out the king's instructions; the marriage of the handsome
blond-haired young man to the graceful and beautiful king's daughter and the coronation of the
young man as the kingdom's minister of justice; the skill of the handsome young man as a
minister and judge which made him famous as the Wise Judge; and so on. These primary
sources will be analysed in depth to identify key themes and narrative patterns relevant to the
research objectives.

The data collection technique in this paper employed an identifying thematic
framework, data reduction, and memoing as proposed by Esubalew Aman Mezmir (2020). The
identification of the thematic framework was conducted through a meticulous reading of the
two primary sources, namely a/-Najm al-Kabir by Dr. Zahirah al-Baili and F7 Jazirah al-Nir
by ‘Adil al-Ghadban, both of which are Arabian Fairytales. The data reduction process involved
the coding, identification of themes, clustering, and writing of stories for several units of
analysis, including Arabian Fairytales, Themes of Redemption (the journey around the forest,
village, and city to apologize; being held captive and tortured by a witch to find gold, silver,
and bronze stones; Ibn al-Najm's rescue of a rabbit from the hunters' prey and the friendship of
the two (between Ibn al-Najm and the rabbit) in finding the three stones in question), and
Themes of Heroism (the adoption and care of the baby by a pair of poor pearl fishermen on a
remote island, the maturity of the baby who has grown into a handsome young man with golden
hair; the manipulation of the King's letter of instruction into a letter containing the welcome
and marriage of the handsome young man to the beautiful king's daughter by three beautiful
girls who helped the young man; the friendliness and politeness of the young man in interacting
with old people and even the witch as the fierce giant's confidant in carrying out the king's
instructions; the cooperation of the handsome blond-haired young man and the witch who
succeeded in bringing 3 strands of golden hair from the fierce giant). Memoing was carried out
with the aim of making theoretical and operational notes related to the primary sources and
units of analysis.

The data analysis technique employed in this paper was conducted in two stages. The
initial stage entailed categorising the findings of the data collection into three principal
categories: Monomyth by Joseph Campbell (Campbell et al. 2006; Pourgharib, Talarposhti, and
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Pourya Asl 2024), Archetypal Theory by Carl Jung ,'> and Resilience by Ann S. Masten
(Masten 2018; Masten et al. 2021; Masten and Barnes 2018; Masten and Cicchetti 2010). This
perspective facilitated the mapping of the protagonist's journey through the stages of the hero's
journey, the analysis of recurring symbols and motifs, and the exploration of how the
protagonist overcomes adversity. The second stage employed data analysis techniques
presented by Irwan Abdullah, which included data restatement, data description, and data
interpretation (Hamka et al. 2024; Ikhrom et al. 2023; Ju’subaidi et al. n.d.; Larasati and
Abdullah 2023; Muassomah et al. 2022; Wijayati et al. 2021). This analysis was conducted
within a textual and contextual framework to provide an in-depth and quality understanding of
the themes studied.

Results and Discussion
Ecological and Ethical Themes through Ecocriticism

In the Arabian fairytale, al-Najm al-Kabir, Zahirah al-Baili depicted the profound
interactions between humans and the environment. Nature was depicted not only as a setting,
but also as a living entity that influenced the main character's journey. The "big shining star"
became an important symbol, creating a magical connection between humans and nature (Table
1). In the Arabian fairytale, Fi Jazirah al-Nir by 'Adil al-Ghadban, the small island and its
natural surroundings have a significant impact on the characters' fates, reflecting the beauty
and fragility of the ecosystem (Table 1). The predictions for the future expressed by the old
woman highlight humanity's connection to nature in mysterious ways. In both stories, nature
functions as a moral mirror for the main character, highlighting themes of luck and help. Both
stories use natural elements to explore rich and symbolic ecological themes.

15 Jung, C. G. (2015). Jung on active imagination. Princeton University Press. Jung, C. G. (2003). Jung, CG,
Psychologische typen. Lemniscaat Publishers. Jung, C. G., & De Laszlo, V. S. (2021). The Basic Writings of CG
Jung: Revised Edition. Jung, C. G., & Hull, R. F. C. (2020). CG Jung speaking: Interviews and encounters. Segal,
R., & Jung, C. G. (2013). The Gnostic Jung: Including. Routledge. Jung, C. G. (2021). CG Jung Letters, Volume
1 (Vol. 127). Princeton University Press. Jung, C. G. (2015). Freud and Jung: Contrasts 1. In Freud and
Psychoanalysis, Vol. 4 (pp. 333-340). Routledge. Jung, C. G., Hull, R. F. C., & Adler, G. (2014). Psychology and
religion volume 11: West and East. Routledge.
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Table 1. The significance of natural settings in the narrative
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In the Arabian Fairytale, al-Najm al-Kabir by Zahirah al-Baili, the relationship between
humans and nature was expressed through the character's interaction with his environment
(Table 1). The "huge star that fell from the sky" became an important symbol that altered the
lives of the characters, establishing a connection between reality and the magical realm. The
ecosystem surrounding them, including shady trees, not only served as a setting but also as an
element that influenced the characters' fate. Morton emphasised that nature was not merely a
passive backdrop but an active force within the narrative. Similarly, in the Arabian fairytale, F7
Jazirah al-Niir by 'Adil al-Ghadban, the nature of the island becomes a silent witness to the life
journey of the main character, thereby strengthening the connection between the ecosystem and
human fate (Table 1). This analysis demonstrated that both stories not only presented moral
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stories, but also foregrounded deep ecological significance. Consequently, Morton's ecocritical
perspective facilitated an appreciation of the intimate connection between literature and the
environment in Arabian Fairytales.

Table 1 highlighted the use of natural elements in the narrative to illustrate the contrast
between wealth and poverty as well as the ethical dilemmas that arose in both stories. In the
Arabian fairytale a/-Najm al-Kabir, the description of the earth as a silver flower and the moon
as a golden flower highlighted the theme of natural wonder and unexpected beauty. However,
when a baby was found abandoned, an ethical dilemma arose between leaving it or saving it.
In the Arabian fairy tale F7 Jazirah al-Nir, natural elements were employed to foreshadow the
destiny of a child born under a blue sky, underscoring the interconnection between divination,
fate, and fortune across diverse social settings. These two narratives not only utilized nature as
a backdrop but also leveraged it as a device to stimulate discourse on morality, justice, and
social accountability in literary works.

Ecological and Ethical Themes through Deep Ecology

In both Arabian fairytales, al-Najm al-Kabir by Zahirah al-Baili and F7 Jazirah al-Nir by 'Adil
al-Ghadban, ecological and ethical themes are presented through the Deep Ecology approach
initiated by Arne Naess (1986, 1995, 1997, 2005, 2009, 2019). In the Arabian fairytale a/-Najm
al-Kabir, the contrast between the main character's kindness in helping the rabbit and his greed
that led to the witch's punishment serves to illustrate the symbiotic relationship between
humans and nature (Table 2). This illustrates how human actions toward the living creatures
around them have a deep moral impact. Conversely, in the Arabian fairytale F7 Jazirah al-Niir,
the young man with golden hair described his awareness of his existence as an integral part of
the ecosystem of the islands, where he was welcomed back by the fishing family who rescued
him (Table 2). This event highlighted the intrinsic value of nature and the ethical relationship
between humans and their environment. The revelation of these themes in these stories not only
provided entertainment but also prompted readers to consider their moral roles and
responsibilities towards the wider universe.

Table 2. The intrinsic value of natural elements

On Pages
of

Fairytales

The intrinsic value inherent in all living

No Protagonist Fairytales things
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In ecological and ethical themes through deep ecology, this perspective served to promote
the inherent value of all living things, including the intrinsic value of natural elements. The
Arabian fairytale a/-Najm al-Kabir by Zahirah al-Baili (p. 21) features Ibn an-Najm, a character
who, despite being in a situation of slavery and searching for white gold for his master, displays
remarkable empathy towards a rabbit he encounters on the way. His heart was touched when
he saw the trapped rabbit and quickly helped free it, despite the burden of looking for white
gold to avoid punishment from his master (Table 2). In return, the little rabbit offered to help
find the white gold that Ibn an-Najm was looking for, demonstrating the existence of'a profound
symbiotic relationship between humans and nature. This illustrated how ethical and ecological
values can be woven into these narratives, reflecting the complexity of humans' relationships
with their environment. In contrast, the textual data on page 22 of the Arabian fairytale a/-Najm
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al-Kabir also describes Ibn an-Najm finding pieces of white gold in the middle of a dense
forest. His joy at finding this valuable object was palpable, yet when he was about to head to
town, he encountered an elderly man who requested assistance in a humble manner. Despite
his status as a slave with limited financial resources, Ibn an-Najm extended a bar of white gold
to the elderly man as a gesture of empathy and benevolence. However, upon Ibn an-Najm's
arrival at the residence of the elderly witch, he was unable to provide the requested item,
resulting in his cruel and prolonged torture. This interaction illustrated how the ecological
values inherent in the narrative reflect the multifaceted nature of morality and humanity in the
relationship between humans, nature and society.

In Data Description 2 of Ecological and Ethical Themes through Deep Ecology, the
textual data consisted of two data sets, namely the textual data on pages 8-11 and the textual
data on pages 12-14. The initial textual data was presented on pages 8-11 in the Arabian
fairytales Fi Jazirah al-Nir by 'Adil al-Ghadban. This data indicated that the fisherman
received the golden-haired baby with great happiness, perceiving it as a gift that filled their
previously childless lives (Table 2). The child grew up in a stable family environment.
However, when he reached adulthood, the young man, who had developed into a dashing and
handsome individual, was confronted with challenges posed by nature in the form of a raging
sea storm. This illustrated the intimate connection between humans and their natural
surroundings. The second textual data, presented on pages 12-14, illustrated how the fishermen,
after twenty years, came to realise that the golden-haired young man they had rescued from the
sea was the child they (the islanders of Marjan) had been searching for. The relationship
between nature and morality is depicted in the text through the actions of the fishermen, who,

with full understanding, attempted to face the consequences of their actions that had saved the
child's life.

Ecological and Ethical Themes through Virtue Ethics

The data restatement of ecological and ethical themes through virtue ethics demonstrated the
progression of the protagonist's personality and the stages of his journey as a hero. The data
presented on pages 5-9 of the Arabian fairytales al-Najm al-Kabir by Zahirah al-Baili indicates
that Ibn al-Najm, a baby who fell from the sky and was raised by a poor family, matured into a
handsome but arrogant young man due to his humble origins. He was subjected to trials and
insults from those around him (Table 3). On pages 17-19, he was evicted from his residence by
peasants and almost sold into slavery by the city guard (Table 3). The data on pages 19-21
described the torture he received from the old witch whom he previously considered benevolent
(Table 3). On pages 22-25, Ibn al-Najm encountered a rabbit and obtained white gold from the
forest, but subsequently gave it to a starving man on his way home, thereby experiencing
further torment (Table 3). On pages 26-30, he found yellow and red gold with the help of a
rabbit, but subsequently gave it to someone else in need (Table 3). Finally, on pages 30-31, he
transformed into a just and merciful king, ruling wisely and punishing the old witch (Table 3).
Data on page 14 in the Arabian fairytales F7 Jazirah al-Nir by 'Adil al-Ghadban demonstrated
that this handsome young man fulfilled his mandate with integrity (Table 3). On pages 17-19,
he accepted the king's challenge to search for golden hair from a giant. On pages 20-33, he
responded to the challenge of three old men effectively, confronting the giant with the
assistance of a witch (Table 3). On pages 34-39, he received a reward and demonstrated his
integrity. On pages 40-42, he entered into matrimony with the princess at a festive ceremony
(Table 3).

Table 3. The Protagonists' progression through the stages of the hero's journey
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The interpretation of data 1 on ecological and ethical themes through virtue ethics
emphasised character and virtue by assessing the development of the protagonist's virtues
through his experiences. Textual data from pages 5-9 revealed Ibn al-Najm's transformation
from a shooting star to a baby raised by a family of impoverished firewood sellers, thereby
highlighting the natural relationship between humans and their environment (Table 3). Despite
being endowed with good looks and physical perfection, Ibn al-Najm developed an arrogant
personality, reflecting a misunderstanding of the nature of social wealth. Pages 17-19 (Table 3)
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demonstrated how Ibn al-Najm was subjected to insults from his peers and unfair treatment
from farmers, reflecting the imbalance between humans and nature. His harsh treatment by the
old man on pages 19-21 demonstrated the brutality of man's relationship with the environment,
where force and violence replace empathy. During his search for gold, Ibn al-Najm
demonstrated moral leadership by giving his gold to those in need, thereby highlighting ethical
values in human actions towards nature. His transformation into a fair judge on pages 26-31
(Table 3) has emphasised the importance of moral integrity in maintaining ecological and social
balance. This demonstrates that a balanced relationship between humans and nature can create
a just and sustainable society.

The text on page 14 of the Arabian fairytale F7 Jazirah al-Niir by 'Adil al-Ghadban
indicates that the handsome young man with golden hair was assigned to carry the King's letter
to the Queen and her daughter in the Kingdom of Nir. A detailed examination of the narrative
revealed the manner in which the characters interact with their natural surroundings, frequently
incorporating elements of natural phenomena or events that reflect ecological values (Table 3).
In the context of virtue ethics, this young man's journey demonstrated how his character
developed through experiences that emphasised values such as honesty and responsibility in
carrying out one's trust. This interpretation illustrated how ecological and ethical themes can
be understood through the lens of virtue ethics, revealing implicit meanings that go beyond the
narrative of the story to highlight universal values about humans' relationship with nature.

Research Discussion

The research has successfully revealed significant ecological and ethical themes in the
Arabian fairytales al-Najm al-Kabir and F1 Jazirah al-Nir. These narratives underscored the
importance of ecological balance and ethical conduct, embedding within their plots a deep
reflection on human interactions with nature. Through the lens of ecocriticism and virtue ethics,
it became evident that these stories were more than just moral tales; they were complex
narratives that promoted an intrinsic connection between humanity and the environment.

Contextualizing these findings within broader theoretical frameworks such as Timothy
Morton's ecocriticism, Arne Naess's deep ecology, and Julia Annas's virtue ethics enriched our
understanding of these tales' contribution to global discussions on sustainability. These
frameworks provided a robust foundation for interpreting how al-Najm al-Kabir and F1 Jazirah
al-Niir addressed ecological and ethical concerns, suggesting that these stories possessed
enduring significance in global literature and ecological consciousness.

This research offered critical insights into the role of Arabian fairytales in fostering
sustainability and ethical behavior. The findings suggested that these stories were not merely
cultural artifacts but could serve as powerful educational tools. By embedding ecological and
ethical lessons within their narratives, these tales advocated for a more conscious and
responsible interaction with the natural world, thus promoting values that were essential in
today's environmental landscape.

Finally, the research advocated for the integration of these findings into educational
curricula, popular culture, and environmental policy. By aligning the insights from this study
with the Sustainable Development Goals, it was possible to formulate strategies that leverage
the power of literature to enhance public awareness of ecological and ethical values. This
approach underscored the potential of fairytales as tools for social transformation, promoting a
deeper connection between individuals and the environment.

Conclusion
This research revealed a final conclusion of findings: the Arabian fairytales a/-Najm al-
Kabir and Fi Jazirah al-Nir raised significant ecological and ethical issues that are pertinent
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to the current global context. The results demonstrated that both stories were not only
entertaining but also provided profound insights into human relationships with nature,
promoting the values of ecological balance and ethical behavior that are crucial for sustainable
development.

This research contributes to the understanding of Arab fairy tales through the lenses of
ecocriticism and virtue ethics. Through this approach, it can be recognised that traditional
stories can serve as an effective tool in environmental and moral education, in line with the
current demands for awareness of sustainability. This analysis paves the way for deepening the
study of how oral literature can be an integral part of building a more ecologically and ethically
responsible society.

Nevertheless, this research is constrained by the fact that the scope of analysis is limited
to two specific stories. Further research could extend the scope to encompass a greater number
of Arabian fairy tales or to make comparisons with other fairy tale traditions from a variety of
cultural backgrounds. Additionally, an in-depth examination of socio-cultural influences could
help to fill the remaining gaps in this body of knowledge.
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